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sft s fafireredt 2 |

AT ot THEF SR §, DS dF g7 st WSt ARTesdt $8 @6d € 3T at ¢ 1% st @i
IR T EB T TWHT IHET & UF I A 0 W Frmme qrias snar ¥ | oft mnhemee sean g e
e & Ad, s, o) E T Sfte, 3% O sterwEr St oft awEret ot wewn, afe an g Ot A8 9% § | 39
AR, oft i o & WE fE 9 aOEt ad # (31e) SR g fafiee # | st i e € )

oft TirAEorE st ‘Fifee Ai-te® oft w7 T6d § Fite J9 afafaaw & Fad & 76 Fikee &1 qqaw T @
St fafirse & ST @fena 2 | (F79 U 31, 9.82) st |IHAREersT @ e sifaw o ARt 3 e aa
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TS [ARTSETEa® WAl € 3T st @iRAREUE e FE1 ¢ 6 /0 Aq Wirera @, fe ot € Aaw o
WITHATIE JATESTEEE 7T AGH A ¢ | TEHAESE e £B AaHl WS 30 JHR ¢ ¢

(2) T @ e fEmde fHear ai| Arar @ | 3 fEieg @ 7 e aadeiEsy gited @i a |
Aa & — Taq, stfaq iR dary, st oft @i g a<at 7Fa & — oRwET, STereEn, 3R, Sftg iR A | 9
T g 76 eTe, X 3R ST |9 909 § S TeEES fag # §9iase € | IR 3R SR StaR Prean
ATA g FAIHT TEATIHE T WA &, THET ot TITHATIIUT TTET, $AT 3T SHTaht T 7T aat A= ¢ |

R) TEU 4T TE ¢ TF THESEE IR st |IHARET S aWET 3R T e i ai-aiy St 9 g,
T, THIFT FHATH AD FATH AT € | THESTEEA SRS AT $0 JHR &t ¢

“Tii BT s @ R sfte smR 3ge T qufaen fremror w5 € st it sftes dqut srefte @ | gofeorm, @ sefd aom
HAgaTe At () e wdteT geue iR g @ aitE @ geue i feu e g wquiaan HEba st
FfH F 17 (TS, (. - SitoftE), 9. 8’e)

TEt TE TS AT § 16 a0 g I gaismewt e faw ofifass awt iR sttt 3uat $d § | quiieee aad
TR E T FB T 3 ST 3 N 0 qISHS [ I0TH gAaTet FIUFATS ¢ | (TH. THSH, T, 2§-L3b) Tg
THIHA T BT FATH! JUIAT, T 3T WATars ot a1 a9t 8, 9y, Ty & Qi Sitad e Wik gaisw=st
ot frrere St 7

ey I R giaT @ 6 TRt e deeaen a3, et st @i it dweaa
AR® 72 & | T, st WHAREUS AaAR, IHET S 9 - SPeTSE, $6Y, ST iR AT - & ad% 7 |
HoH, T TR At (2) R (TEEDA AW E, () $uwd orefiT ¥ ST (3) St ulws fir §59 oft FEE s 7
st TS "ad IR Bt GEE gUSES (0 AT et ST Bt F g, Ui, ¥ adid A guietist
fafia® foru wee w2 ¥ | 309 St qolar 3% = aeatast wear ot Tt ¥ |

(3) o, TAESTEEET d@A AReEd &, FitE 36 AdH U6 3ifqw aw@ § ST 98 ST S sitare awaer & |
(FreFoafaiTe §4%) TAFSTEES Aa/, “Shast I a3t awes 9T a1 9aig §, 3R 9iay, 9% 3
TR %, Tret Tfter faw g9 1”7 (“All things thus are predicative to, or modes of, Paramaurusha; hence

Paramapurusha alone exists, adjectivated by everything else.” (Ramanujacharya (Govindacharys’s Translation) p.236))

TAHT WR IR TESH Bleaard Tg & 76§46, A T At ATar 707 8 | FEht FROMERT R FAERATEH T
F FY TATTSTET Fed & 76, “awmer iR Fit . ot sifaas oo SR a9aT 7, @t 9t YeRaTd FRO J&@
IR ® W FE 4T A8 G | T8 FEEHt FROMERAT 2 | T Ft FEres i g o faas /e w0 a7qaqr
2, STet Tfory FrHey 2, 92 TR BRI ¥ ST T&i ST 376 BR0T - GIEE™ BT gdtd @ @6ar € 1”7 (“The body

of this Brahman is sometimes cnstituted by sentient and non-sentient beings in their subtle state, when, just owing to that
subtle state, they are incapable of being designated as apart from Brahman whose body they form : Brahaman is then in
its so-called casual condition. At other times the body of Brahman is constituted by all sentient and non-sentient beings in
their gross, manifest state, owing to which they admit of being thought and spoken of as having distinct names and forms :
Brahman then is in its ‘effected’ state. The effect, i.e. the world is thus seen to be non-different from the cause, i.e. the
Highest Brahman. (op. cit. pp. 458-459))

I FEHE BROMERT R FETERTE U™ W gat & % o foq 3 sifaast $ans @was AfEw
e & AAA ¥ | S e R @ R, “dan Tae ofit otfa @ s wnew gRan sidee e 2, o dan
3R El-ﬁ'g‘ oft wmr sﬁﬁ TET ¥ 3T sifqw At 2 1”7 (“The differentiation of parts of God, as matter and souls, always
existed and there is no part of Him which is truer and more ultimate than this.” (S. Dasgupta, p.200))
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T AT, B9 FEIhl 3P R TP far W a2t awa &, aifte, TEret s W SNt st fMiye gt ®
| T3 e &t Fer & 76, “FiE FT a7 ¢ [ THSTS AAH TEHT TRAT TF RS T T &, 3 WK
LD %‘f@ e Fwt g 1”7 (“One might say, on Ramanujist account that a self (Brahman) always has experience from a
certain point of view and it is the body which provides this point of view.” (Ninian Smart, p.108))

THHT AAAT T 3T %6 FE IRATIE I HI6 [0 HIg SO0 T8t Wi | T8 qARFA TAHAAS ST Igd =t a@
Fufd T ¥, “afy e TRTEEE TueR T, A1 9 edr @ BF O e aw, R S yawe T8t 2, ol
R F9ft Frast HHH ©F Io6ild T8 Ft 2, T@ T IRIdTH DY q@r § ? .. I0H FH I 9@ IR A EFS
ITHT SR 94T § ISP ABT WY W qEt a1 & |7 (“If the Absolute is supposed to be a transcendent

changeless existence, it is a problem how such an Absolute, which has no history, includes the time process and evolution
of the world. Unless Ramanujacharya is willing to explain away the immutable perfection of the Absolute, and substitute
for it a perpetually changing process, a sort of progressing perfection, he cannot give us any satisfactory explanation of the
relation of the soul of the Absolute to its body.” (S. Radhakrishnan, op. cit., p.716))

T TASTEEH 3T, oft WA T@a@@ R FEis®! dias AfUe™ @ ¥ o 06 3 A 06 & | 39
Tz, oft wiraore fafirseread s SR Sttt vt iR A 7T 2 | 3u, oft s at $ae auen
HUFT STET AT 2 & | FUiRe I=A FeT & TF WE (gt siqaidt aed gas difas i sranteas aid
FIATIF TS (A8, Terd A T SOAS Bl § TWE | I W IS iR g, Ot feelt ox fnfv =t 2 1 ot

WITHAEUS T@AH SA3HT {0 03 3 AR T 8, 30 FRUH §9% foT0 STeTsar a1 e Sitat & §69
AT [qerhet S 2 2 | (Tfas R, 9§, R §)

T aE, TS NEad W wlad gar 7 i iR afl v srefle @ (srgusfate), swits, sft
WA Rrgiad et S gid srdftaar ohaewt @ | it srefiar e ol g @ 98 i gaym
HIH T 3R Yol e o & |

TATH JUTHAT, DA, TATAT 3T WAAATRl IO [0 Areamam— SR- R &9 gigs  a-giatamsmasst
R Far T | oft Tt gied @i at ag oft d @t 2, wwifE @ wan e sifalee s ot das
AT gl g, STHRATT & | st @iiaeers i 3iiR s STcATsHht AheaaT 3tad § i1 Ul 39 ifdiee
T TATHT TRATIHAT ST IAHT $HTE FTT AT AT T | TSR TE A & 16 1 -y suFs
AP AR T TR Jf 7 | 9 qrfses 78t & Fifsh, a8 wee 3 76 qlieht siRad i ygia ol siens
o Ffe 2, o2 st Foft e SuR it A8t 2 | ot ot ot @ 6 ardie Amer @A arddt Sttt Ater Agt g |
H Feofd T, Anfars ot Fed T %‘3, “Thus, with the help of this metaphor, Swaminaryanism teaches that while all-
that-there-is depend on God, He Himself depends on none. ” (Yajnik J.A., p.127)

(8) TSR R ot WiERETS Regiad Sen 98 92 § [ ases sEr-aRumeEed aed §, Saie st
WA SEHET Y00 9 Fd & | TASEES A/, “FaT 79 7T FoH iwuH gid gU 98 o & & &%
AT § Ugat FE EW AH-FIR F SEHATAT T TR Tt i 4TRur FT §, N T0aE, I IW awuH
g (qﬁum'aﬁr) % | (“Brahman invested with this ultra-subtle body forms the resolve, “May I again possess a world-

body constituted of all sentient and non-sentient beings, distinguishes by names and forms just as in the previous action;’
and modifies (parinamayati) itself by gradually evolving the world-body in the inverse order in which reabsorption had

taken place.” (Ramanujacharya, op. cit. p. 403)) Tg TURUTHATTAT FET IT THUTHT HehedThT 3t WITHAREOS FqH WSS
HOd oY FHET T g, a9 FT B T, 7@ 6 S et 30T Ahey 2, S8 qRgdmefter AT sttt © | (At
J.T., T §, FRE )

TE 99 g % TueEE Aa 2 16 e sriEae SEried @Raie aRadae arEgE T St I @S9 § 98
TRAAER TR STad & waT ® | IR FET § Fh, ‘T awwe o iR e H=aaate SOy g ¢ ad
HYUTAT 3R :F $T HT TOq WET EHar € R TTBIHT IR 6T ATad T RS FEU 9T &t & 17 (“while

the highest self thus undergoes a change — in the form of a world comprising the whole aggregate of sentient and non-
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sentient beings — all imperfection and suffering are limited to the sentient beings constituting part of its body, and all
change is restricted to the non-sentient things which constitute another part.” (Ramanujacharya, op. cit. pp. 405-6))

Tt TAH FUHTEE FRSH FHS gU TS Fed & 16, “aid Herw srquiant &t siEr oX srawhat 7@t gt
g, S AThd [H IJ U7 36 IR TEAT A8t 8 3T T(A, TAT T JSTIRATH AT X Hig W A& arat, I+t
A€ Tt gFRe TRadd A i §, ilE T8, @ & 9, s gents SareArd T &, s 7@ 17 (“The

imperfections adhering to the body do not affect Brahman, and the good qualities belonging to the self do not extend to the
body; in the same way as youth, childhood and old age, which are attributed of embodied beings such as Gods or men,
belong to the body only, not to embodies self, while knowledge, pleasure and so on belonging to the conscious Self only, not

to the body.” (Ibid., p. 422)) THH HIHH Tg TS BAT & TF Tg HTUHH at AT 37 A THTHT WF & T giar 2 |
Rt STguiar 3T aREd= ol steTht el AE @ wite i e it Syuiaan R SR stenT # | 9,
T E3R IR e e e o ot Rm-semt Gouswiafe) wma &) ot i qfR T geiseEt
g T8 F THaT 2, Ao IS gASHS [T @1 ¢ | THAE, TSRS el T guf $93 Gy 97 A
TEAIE TE AAAT JANEE ¢ (6 Taht TRATSE FYUAT IR TRATIE TRAAAHE AEqR S 0T 3R aRTaq1@d awd §
IHHT RR 94T 2 |

(%) ST TUHT TURONT GSF 2, af F&7 IT T3P YAISTHBI T SHAD JHAISHd STHT Fig 49 AT ALY | IF
HEuH THESTEE R ot WIHARETE AqET giEat W g9ar @ | qESEES Gad, “OwEet e gt
STAHT TS, T 3T R AT ¥ 98 921 $3%p foiw ettt & 1”7 (“The motive which prompts Brahman — all

whose wishes are fulfilled and who is perfect in himself — to the creation of a world comprising all kinds of sentient and
non-sentient beings, ruling this earth with its seven dvipas, and possessing perfect strength, valour, and so on, has a game
at balls, or the like from no other motive than to amuse himself; hence there is no objection to the view that sport only is
the motive prompting Brahman to the creation, sustentation, destruction of this world which is easily fashioned by his
mere will.” (Ibid. p.477))

T A, AT Tt WA ST TPR FW €, T, ot @iamaorst 98 Wi 78 2 | (@as 3.0, 9. 23,
AR 4) st WHAEUTE 7qd ST e a8t 9= 2 T St dusl e FEmEr 9% g@mST g | 8
Ha# ST Rpetft g I Semst A A g, e U U919 § @l Siaiht STt AT AT § FR qieD
T T2t gad T Tt ¢ | H FeiH T At qumt wEr ¥ ﬁﬁ, “The admission that ‘sport only is the motive’ of

God’s activity not only goes against the real value of the finite self, but also leaves room neither for the purely redemptive
activities of God nor for the really teleological explanation of the universe. (Yajnik, J.A., p.128)

(§) TATSTET ST st TR RS 06 3R A 99 § | AR GHaaEst S ST @
AT 3§, SatE, ot @THARET i) W@ET JEE @iER @ FW ¢ | TS A9 5 95 4 8, U6
ATHTHT WHT T T I THW, GHYAA, TIABT STHATE HAIRE SHTTH FHT ghar & 0T FTA6t AT
SHET ATIHA BT 8, TR THT ST dE FEAAT Y19 F Fhal & | 9. ERIvom *ad & 6 3 g6 At
T[%FTTI'FHT ATrFF W@W% | (“It is difficult to see the reason for postulating two kinds of jnana.” (Hiriyanna,
p.389) THTITATHH! T I YHRD ATHAD! URUMS HIHH M. LS. AeTer= maia 9478 2 | I Fa1 @ &, “av at
THYAAT STt BT WA FATBE TROT T FF 0C, a1 R, I aron Fd F at v Sitarers T oy, Fdmas
T AEAT EIE A& 8 | T, IqHT T SAaH AH 1 I qH AR ATIHA ATAAT TR T 72 g, T 1F, q1S T8
TF & 7 T @t I UF qAEET AHII-TIAR 30T ATTHAHT TRART 8t 2T | G a-Taaht afg 9/ a1 s &
HAT STt S a1 7, 9, TS a1 396 ATl 98 A 78t 2 | 32 iy 3 FATSHHT 3 qHyaa
Wmﬁaﬁmmaﬁ%ﬁﬁm% ?” (“If the expansion and contraction of one’s knowledge and sentiency

can be explained through the more or less sattvika nature of one’s mind, where lies the necessity of multiplying entities ?
Either there is no need of postulating an entity like dharmabhutajnana, or, if it is postulated, there seems to be no sound
reason to subordinate it, capable as it is of becoming all-pervasive, to an atomic soul, which is destined ever to remain
atomic only. Moreover, the assertion of its contraction and expansion for the souls in bondage along with its all-
pervasiveness in the case of liberated souls is also beyond our comprehension. If it is one and the same jnana, how can its
all-pervasiveness and contraction and expansion be reconciled to each other, unless the contraction and expansion be held
to be apparent only; but this is what Ramanuja and his followers would not admit. And if it be said that there are as many
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dharmabhutajnanas as there are souls, it becomes unintelligible how a plurality of all-pervading things of exactly the same
nature is possible.” (R.G.Naulakha, p.317))

THAE, T2 & THRED ADt FhedaH dRAEHT W g | ot Wi aqd a8 & 96 A9 72t & | 3=
AW A AT A" ATATTHAS TAT (JTHNHT FAY T AT WHT 2 | 13 06 [idre sreniens a@s qHS1 Fhid
IR AR, TARE ST ¥ IUTE 9 ATEdd {1 9T EdT € 39 O R T 2 | S & S -G
AETERTR 9T 33dT &, 98 WIS a9 FEHt SISt 7T 9| 1 # | gafa, st simmost sias™
St WA AR AEAAT FTEA AE A | LN ATAWTHE FHTAT IWA U TE T AT ¢ %6 TN FIWH TASamE it
WITHARIEUTRT HdeT SATET A9 2 |

(o) sft TR yRET g gTwTe #iRie™ ST $89 2 | ot |iEeer setiaaed  ad §, ST,
THAESTET TAEATAEAEH A € | st |ITHARET 3R THESTEE S A HEEE TRAadEs] @eR F5 8
3R TAAT FHAT T AW T & TF T8 91 s v\ @9T 78 7 | oy, sft @it @a 92 § 76 smai aw
SRt B ot 7@ B, B AGe Tg A ¥ 6 URIT Tad 9 O, 9F 79 A% REwe ¥ | & et e
AT Y 72t & ¥%al, T, T Aqad I8 78t ¢ 6 9 T [WEeE § | [Ews a9, S9 T §88
TR HIH AT AT §, I, TASTAESE A T8 FaT1 30ad 76t ¢ %6 s o |8 sivH o= 71 2
e TEt war 8 ﬁﬁ, “Similarity means similarity in qualities. It does not necessarily mean partial co-existence of two
things in each other.” (J.N.Sinha, p. 304)

(¢) U FATatea g 6 Agrast Wit ATt o= 7T SR g WSURl WY ST STHEh! IRWTITH WS FIHABT J9d
FT & | TSR ST F&1 3R Stas foH e, 9 3T 4EH JEed 3 Ji9t J9g 9§ | (R
ARIHT IWATHE a1 G T@H |7 — FEEUE, ©.95) WY, QIRAHAUES FAA Tq@T % JHSEE THAT <t
fufE Adtwt A E | (o Toeg WRIE eTE...” SEEeiHEE, b.e) TAESTEEE AR 98 qied Qe tawst
FROT TE T 76 F 0F WEH AT sifew awa w@yut fafem g 3 AEt on ofiw gud sy, v Tl oft
HRAT T TEd o S FEH AEET T & | A q AT AATIF GRSH FTHUS AP AR ATibd e JHId T
21

ft i 3 @i amaaE A8 w9, w=itE oft @A s JET SR St dtd e dee dduast &
wer w1 E | TugeEE fufE, st @irmees ggreet R guest ke far o s aent s
STttt STETHar T8t ¥ | THHT Adaw I8 =gt g FF oft i aftaiast Saaed aa & | 399 3dH,
TR At AfEdt T & St F58 Wt g, SHET A SR ggia §WT 2 |

TE ot F TFd § %6 TS ST st WIHATIOr St & UF 31 3, A & FReitd Wt siear 7@t =med § |
T TATISTEEA FAFH ThH RS SIR AT, a9 3 WITHAREUR SHEH 0H6S I alid® ey (\THT AT £ |
ST T IHAHE FIAEIES Bl §, 9 U It JAT 1T WeA=ar T dodT 8, T & 316 T TR HE qHT a9
TAT B, A9 IWH FIE ToAAH Tl AL Bt ¥ | 39 fovwH, T IR TH fATAEES ST 2, at THEt gt i
TWATAT qAT IAFHT qTRTH TT, TAT AWT &l 2, TP IOH IF THD I Pl @A T1as(g TR I, el
TAT R | 30, oft WA 0 ok smswswt Rigia arfes gited samer @iga g ar |

sft TR R - A Thaaars $iY fAire agawaas

ft iR iR TEeETEE gttt qaae a7 sifaw 12w e g @ T osft @t o 3R
TEAATE IR T Wi § | T FAH TRAIHATH FER F , FAAT QA qgeaardt § | o, g d oan,
AA & T T8 SaH S B ot § 3 TOHT T gD @0 FiE U6 a7 a1 Sed ¢ | oft |@iAanEers 7aR e
A T HAT, T A TAht AATSi®T FE T2 &6 Tha® TR qias Faiy J89 T@ F q6al | T8 06 a
TE & S 7 T® FHT Hel HT &, T, FIHT IR A 2 |
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U TF T, AT FIHT WheAT BT &, I AP (o107 JRT I Fad & 16, “ar ar Tft fairaar vwow goita & an
T & 99 At Thd SOItSTd 8 | O7 at &ig AEe NEid 996t Qi War g 97 $ig ae? T 8t ey a9
FS FATUA & | A UV faheT W Y at W TeaT fqhed Biad gar & | 1%, U6 TR Ja™ qaiad
A @, AR ueTeud & 4, 9, Tft geeqR oft @t 21 @69 @ 1”7 (“Either each must be connected with all, in at

least one way, or that all must be connected with someone. There must be a universal principle directly relating all; or a
Supreme Individual to whom all are related. The latter would imply the former in so far as through their common relation
to the Supreme One, all would be related, though only indirectly, to each other.” (James Ward, p.42)) st AR

FHE TN frFew A 7, SR WiAT dee 39E Glaan@ & @R @ o € )| o A, ot i wed
H St w2, 98 THEE awEe Jdfi | uwwEr et sttt afed et dwerd § | ot sttt
ATHD U TAES TAY, FIES W TR Faia & | 3uu=, qeredt Thar ot g §, St ATd® Ta--ad & a9at
2, N o iy UF axaehT MO=0r 3 | 39 O, S qiegHt ag, off WIS et Sheaqard Jaraeit s
@@?@ﬂ ThdT I @Fﬁ % | (31%13, 1'{.88?) it Ql?&':]'ﬁ', “There is nothing outside such a God in the sense of being
fully independent of His being or will.” (W.R.Sorley, p.493) 38 % I ATW T A aad J2 AR swas
TATH! THAT FX FHAT & | TE TWES T ST 3 T S T8, W d@H G0zl I @t ¢ | 30 A,
T BT § 6 oft WA s Thawaars i e agawars, S St -0 § 376 [IER &5, 4t
TUFHTRIATD WTH IR TOH e 39 7 | oft Tframeor strermet 3fiX Sifas aegstist sHsarsl @iFR & E,
ek 9 “individuality and value” Fgd § I TLTET AT € 3T THB AR | THAdrgst JAMASTR O I A
Z | ot |ITHATIAUTE AaH 3R, S| ¥ G+ FET €, “a living God with a living world, not a potter God with a world

of illusory clay, not an inconceivable abstraction that is only infinite and absolute because it is beyond everything and
means nothing.” (James Ward, op. cit., p. 444) 390, 3ft TWITHATIOER AT ¥ 7F 10739, $2R, Sitg iR #mn 9wt

THEN ATARE aTrd® aEle &, 9%, I TUEE 9% Adt &, T It 99 auee JA6iT 8§ | 39 aw, Wnne
TEAATE ST I Y AT FIATHATHT T TOH AT Tet X qhal, W 3t AR AaeR 9= 76 a8 St
Tfaaar 2, IASdT € 98 U TWEd & §9T g, a9 98 Tga® TIeh! FIAtRarsiihl Fardr gt a%al ¢ | 39 aw, ot
WITHATIIOS A, GWET & UF aias i a1 § St causa sui € 30% ST, W ganty 37 9ae &t fawme 2,
ey a ot feeta sofiet @mn € | 3@ awg, o antwes ot @R Rgiast 9dqe gu e s T,

“There is a fundamental unity in the uinverse, in spite of the presence of the real multiplicity in its structure.” (Yajnik
J.A., op.cit., p.132)

it T HATIOTERT E4RIETRT Penentheism 8 TFd & :
ft IR difaE JTar g gu ot 97 aRaiawan @ 7 SR RS YTt RTIET St g | HiaT ane

TaEEt i, S9 dggm, Ifise@ iR ofize™ ol g sft @iiAEe 9H® a@a= St qaqT S
3taa g |

ot TR Segme 98 Aad WEAA § S AT 6 3T afes, gof, Supor ST auer 7 | o, SeeW @ 98 91
W A ¢ TF oft T AR S awE Wt et ¥ | W avE, SRt Seenaswdr, st Stggrd e
2, 3T oft Wi Ragiad Aeeest 2= # |

#ft AR feflggret AR, 9T FEAIHAS WiERd g% TagE iz oft sten faa wie )
(TTFF AT, T §, IR §) TRiTHHEt FErisHt ohar i Raarst dweaan st @it @R 2, a4,
STAE FAWTR T fAfear i AEEt 9t A9 A @ T | AT $aR AN SRgSTiET " A E,
ST IAHT FUROT T §, IAIAT T8 IR IU@R AE & Fha 2 | T faee, oft st faw serad dgof
=T oft ¥ 30T 39 g oft 7, SifE ST uRegreRT Turuita aw ()AEt # |
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efizg Ragia 9 oot ThedaT 7 ST Roaien 3 defizedisst “amaa |radt” Fer Sar 8, Rew oft
feftger sTUTirgET @ St Wi 2T § IR ad ST Afawarst ggf o difgs wigfa s @t ¥ )
dt.uq. st guret & w1 ® ﬁﬁ, “Its fatal defect is the denial of the evilness of evil and the reality of the moral

consciousness. The all-God theory destroys God and the self that seeks God, and gives man a logical and moral holiday.”
(P.N.Shrinivasachari, op.cit., p.77-78)

ot WA “OT B X 8 |7 30 Tfisgat Todist guns fissme® 9 98 A € 6 ‘99 18 I
FAT 7 |7 Iuwia, ST ST Iefiiger@e UHilt ghies Sigs dgws W st WiHAREr s qaandsd ST
T TSI Aed o ¢ | off Wi oftgges qy @O st ft 7d § | 39 awg, ot @i
fITTAS A TE TECTAH AT & T T TOAH e giAeh 98 aF SOaH AT § 3R Shrad 9Aqut d9e ot we
g1

#ft TR St Reia ST offgeed ot S gae Jraes ot ST oftggma oft sternt AT
W g | ot WU wad ST dgeeEt a% A9 & §S gen @t @ g S g @ | g, sft
WA B ot a2 st 3uT $aw et &, o =t @it € | ofizems Resiad St @as dheatihdara
Sttt IUX et &1 92aT 2 | St WA was 39 ATt AEAT SR JiET A g9 | oft st
St Hhea-ra=aeHl 30 aE A § 16 Rad St gt st wesar quEd ®d # | g9 2. aiis e §

ﬁﬁ, The “Svaminarayanism has, therefore, to say against Theism that the limited or finite God is no God deserving to be

either the guide or the goal of man’s ethical and spiritual endeavours.” (Yajnik J.A., op.cit., p.134)

gl T gar g TF ot mnframeers fagiad Sggm, defizem iR izt s aaismstisr @ %%, T8
Togiad ¥ TR Tg0r S 41 2 | 39 avg, st @riraEers Nagiad au g St Ragiarest aedna
TH=IT AT 740 2 | 39y, sft | Eiast g6 SgRiE, TRigels a1 fis s A8t FE q%d, Ted, W
Y-U-fiTE FE FHd & | I ®HA I-TA- Mgl 39 a% ATy TRAT ®, S sft w|rithe s
Tgifas Rufast gag =® 1 8 ¢

‘YT — T, TT - § 0T MW - R T2 USHT o ¥ TF AR (TET) TAHt T IEIHT AT WA TR
A U oft TR A | S, 8t Al Sy FEAs T9T  @sd @ sifew @ ¥ (@GR drefdge sitwm
HAT 2), 2R A T £S 9 ¥ | T8 30 srdH wwer ¥ 7 weiers @it uetd eiHEr o she s Wi 2, U
TSTHER FS(H JUT STTATI At B | TH a%E, $3% TOW 359 YHRDt UHdTht ORUT Fid &, Airaamd uwar | w9,
TE U8 (AF-uA-fiEeH) SaH I $AR WS TRiSEHEt HhoddT ST Uy AAHEt IS HheunTET AT
qag g |7

(“Penentheism: (Gr. Pan=all; en=in; theos=God) : The term for the view that God interpenetrates everything without
cancelling the relative independent existence of the world of entities; moreover, while God is immanent, this immanence is
not absolute (as in pentheism); God is more than the world, transcendent in the sense that though the created is dependent
upon the Creator, the Creator is not dependent upon the created. God thus, is held to be the highest type of Unity, viz.
Unity in Multiplicity. The term is employed to cover a mediating position between pantheism with its extreme immanence
and theism of the type which tends to extreme transcendence.” (V.F., p.223) (Yajnik J.A., op.cit., p.134)
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